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There are two distinct directionsRecadrer jOnSmay go with
harmony as an ideal. The firstdirection concerns with applying
Confucianethics on issues in ethics and technologyand the second
direction concerns withformulating issues in ethics and technologyfrom
a Confucian perspective. in regard to applying Confucian ethics,
forsome, relinguishing the distinction andprioritisation of the right and
the good leads to a problem in ethical thinking and deliberation,that
is-what one ought to dowhen the right and the good come into
conflict.In response to this problem harmony(or harmonisation) steps
in as the normative standard. Harmony calls formutual enrichment for
the parties involved; the problem, therefore, is not merely about right or
wrong, or good orbad, but about optimisation in and of concrete
situations.lt means that neitherthe right nor the good takes priority
inabsolute terms.Instead,a contextualisedand holistic consideration of
all-thingsconsidered is what it aims for. Followingthe previous
consideration, the ideal ofnarmony takes over as a normativestandard

in ethical analyses



More importantly, in a Confucian Recadrer oftechnology, the ideal
of harmony,as a process of harmonisation, calls for dcontinuous
negotiation and adjustmentof relationships between human
beingssociety and technology. As such, it doesnot seek a final answer to
issues in ethicsand technology, but to identify the

possibility of harmony and disharmony inthe relationships, and to
preserve or to amend it. Since it does not aim at the finaanswers, it will
formulate the issues in ethics and technology differently.

Kupperman(2010a) noted, typical Westernethical theories tend to
focus narrowly onnorms and moral principles for determiningwhat is
right and just. In contrast to this, aConfucian ethics of technology will
beformulated in terms of know-how, focusingon learning and practising
harmonisation inthe technological world. This proposal mayappear
vague and ambiguous; but,lthinkit is justifiably so. Since Confucians
seeethics as a continuous process of self.

modification and self-transformation,unlike most of the current
research on ethics and technology, they will not formulate their enguiry
in the form of a specific issue in ethics and technologyHow, then,
should Confucians proceed inethics and technology? Perhaps,
theyethical theories tend to focus narr Recadrernorms and moral

principles for determiningwhat is right and just. In contrast to this.



aConfucian ethics of technology will beformulated in terms of
know-how, focusingon learning and practising harmonisation irthe
technological world. This proposal mayappear vague and ambiguous;
but,l thinkit is justifiably so. Since Confucians see ethics as a
continuous process of self. modification and self-transformation unlike
most of the current research on ethics and technology, they will not
formulate their enguiry in the form of a specific issue in ethics and
technology.

How, then, should Confucians proceed in ethics and technology?
Perhaps, they can learn from Borgmann's notion of focal things and
practices(Borgmann 1984,196-226).Borgmann has argued for the
importance of focal things and practices, such as running and family
dinners, for (re-)engaging ourselves withthe meaningful lifeworld: in
part, his analysis aims at identifying the qualities ofthings and
practices that qualify them as focal. Here, Borgmann's focus on focal
things and practices resonates with Confucian's emphasis on
know-how and harmonisation-as-a-skill. In a spirit similarto Borgmann,
then Confucians can examine various things and practices, and study

ifthey promote our ability of harmonisation.
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